CSS Islamic Studies — Complete Solved
Paper 2022

Q. No. 2. What is belief in the Day of
Judgment? Explore its effects on individual

and collective lives of human beings. (20)
ENGLISH ANSWER

1. Introduction

Belief in the Day of Judgment (Yawm al-Qiyamah) is one of the fundamental articles of
Islamic faith. Islam teaches that worldly life is temporary and that every human being will be
resurrected and presented before Allah for accountability. Every deed, whether apparent or
hidden, will be judged. Allah says: “Whoever does an atom’s weight of good will see it, and
whoever does an atom’s weight of evil will see it.” (Qur’an 99:7-8). This belief develops an
individual who is morally responsible and a society founded on justice, accountability and
welfare.

2. Concept of the Day of Judgment in Islam

The Day of Judgment means that after death, human beings will be resurrected and gathered
before Allah. Their deeds will be examined and they will ultimately receive reward or
punishment.

The Qur’an states:

“Then surely you will be resurrected on the Day of Resurrection.”
(Qur’an 23:16)

Islamic belief in the Hereafter includes death, Barzakh, resurrection, gathering,
accountability, weighing of deeds, judgment and eternal reward or punishment.

The Qur’an further states:
“Every soul will taste death, and you will only be given your full compensation on the Day

of Resurrection.”
(Qur’an 3:185)
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Thus, the doctrine establishes the principle of ultimate accountability.

3. Effects on Individual Life
3.1 Development of Taqgwa

A person who believes that every action will be presented before Allah develops God-
consciousness. He avoids wrongdoing even when no worldly authority is watching.

3.2 Moral Discipline

Belief in accountability controls greed, dishonesty, anger, jealousy and other destructive
tendencies. A Muslim realizes that temporary worldly benefits cannot compensate for eternal
loss.

3.3 Promotion of Honesty

The believer knows that lying, cheating and fraud cannot ultimately be hidden. Consequently,
honesty becomes an internal moral obligation rather than merely a legal requirement.

3.4 Patience in Difficulties

The Hereafter gives meaning to suffering. A believer remains patient because he knows that
Allah rewards righteous conduct and perseverance.

3.5 Responsibility for Actions

The doctrine of accountability creates a strong sense of personal responsibility. No one can
permanently blame society, circumstances or other people for his own moral choices.

4. Effects on Collective Life
4.1 Establishment of Justice

The Day of Judgment assures human beings that ultimate justice exists. Even if a criminal
escapes a worldly court, he cannot escape divine judgment.

4.2 Accountability of Rulers
The Prophet (PBUH) said:

“Each of you is a shepherd and each of you is responsible for his flock.”
(Sahih al-Bukhari)

A ruler therefore understands that authority is an amanah, not a personal privilege.
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4.3 Reduction of Corruption

Belief in the Hereafter creates an internal check against corruption. A person may escape an anti-
corruption agency, but cannot escape Allah's accountability.

4.4 Social Welfare

Belief in the Hereafter motivates Muslims to pay Zakat, give charity, care for orphans and help
the poor because social responsibility itself becomes an act of worship.

4.5 Protection of Human Rights

The believer understands that violating another person's life, property, honour or dignity will
have consequences before Allah. Hence, the doctrine strengthens respect for human rights.

5. Contemporary Relevance

Modern societies have developed courts, police and accountability institutions, but external
institutions cannot monitor every action. Belief in the Hereafter creates an internal moral
accountability system. It can therefore contribute to combating corruption, dishonesty, violence
and exploitation.

6. Conclusion

The belief in the Day of Judgment is not simply a theological doctrine; it is a powerful
mechanism of moral and social reform. It produces responsible individuals, honest economic
behaviour, accountable rulers and justice-oriented societies. By making every human being
conscious of ultimate accountability before Allah, Islam connects worldly conduct with eternal
consequences.
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Q. No. 3. Islam provides better rights to men
and women than all other religions. Explore
with arguments. (20)

ENGLISH ANSWER

1. Introduction

Islam established a comprehensive framework of rights and responsibilities for both men and
women. At a time when women in many societies lacked independent property, inheritance and
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legal rights, Islam recognized women as independent human beings with spiritual, economic,
familial and social rights. The Qur’an declares:

“Indeed, the Muslim men and Muslim women... Allah has prepared for them forgiveness
and a great reward.”

(Qur’an 33:35)

Islam therefore establishes spiritual equality, human dignity and complementary
responsibilities between men and women.

2. Spiritual Equality
Islam does not determine human worth on the basis of gender. Allah says:

“Indeed, the most noble of you in the sight of Allah is the most righteous of you.”
(Qur’an 49:13)

Therefore, righteousness and character, rather than gender, determine spiritual excellence.
3. Right to Life and Dignity
Islam condemned female infanticide, a practice existing in pre-Islamic Arabia:

“And when the girl who was buried alive is asked for what sin she was killed.”
(Qur’an 81:8-9)

Thus, Islam established the girl's fundamental right to life and dignity.
4. Economic Rights

Women received independent rights to own and manage wealth.

The Qur’an says:

“For men is a share of what they have earned, and for women is a share of what they have
earned.”
(Qur’an 4:32)

A Muslim woman can own property, conduct business and retain her wealth.
5. Right to Inheritance

The Qur’an explicitly recognized women's inheritance:
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“For men is a share of what the parents and close relatives leave, and for women is a
share...”

(Qur’an 4:7)

This transformed the position of women in Arabian society.

6. Right to Consent in Marriage

Islam does not permit treating women as property. Consent is an essential element of marriage.
The Prophet (PBUH) instructed that a woman's permission should be sought in marriage.

7. Right to Education

Islam encourages acquisition of knowledge. Hazrat Aisha (RA) became one of the greatest
scholars of early Islam and transmitted a large body of Hadith and religious knowledge.

8. Protection within Marriage
The Qur’an commands:

“Live with them in kindness.”
(Qur’an 4:19)

The Prophet (PBUH) said:

“The best of you are those who are best to their wives.”
(Tirmidhi)

Therefore, Islam imposes ethical responsibilities upon husbands.

9. Social and Intellectual Participation

Women participated in commerce, education, public consultation and community affairs during
the early Islamic period. Hazrat Khadijah (RA) was a successful businesswoman, while Hazrat
Aisha (RA) was a major intellectual authority.

10. Equality Does Not Mean Identical Roles

Islam provides equal human dignity but does not necessarily assign identical responsibilities to

both genders. Men and women have certain distinct family and social responsibilities, while both
remain equally accountable before Allah.
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11. Contemporary Challenge

Muslim societies must distinguish between Islamic teachings and cultural practices. Practices
such as denying women education, forced marriage or unlawfully depriving them of inheritance
cannot be justified by Islam.

12. Conclusion

Islam created a comprehensive framework of rights based on dignity, justice, responsibility and

mutual respect. Its real implementation requires Muslim societies to ensure that the rights
granted by Islam are translated from religious principles into social and legal practice.

<ls 5

Towes -

08 s 3 S e (5 i oalbens g (I8 il e la s eibant (5ol oS 5 s is) e 5 ok
SO ekl L Ula LS a s pne s Cutiaa (G618 01 ) aladla ) )y S Q5o e g pilae S
2009l (3l -

= o8 AL (e (il IS iliiad (S 5 S Sl e p3):

o Ala 0 i g 09 W) g e 0aL) e e e S S S AN S 7

33> wse sl S5 -
S Cada (S s (S S Ghaeai) S g Sl

COLE LS B ) g ol (S AS 18 o g 9y e (S Mg Sl (S (Ao oaij gl
(9-8 sl

4Bga> olan _
L Ga 8 S ) dle sl dladla ¢ Al i) S e S a3l

“llaS Jgsdl s o ~man e ol o S Ui Ul S S 0sd) 9 o mas O ol ) S g e”
(32 :sLuilly

Address: 2-A, Shahrah Aiwan-e-Sanat-o-Tijarat, G.O.R.-l, Lahore, Pakistan Phone: 0325-0179777
Email: commonsexamination@gmail.com




5L9> S g,&bj -
LS s G u‘f")} sac Uy @A CS S C" U])g

“radn g 8 S O LY coHl 5o S ASE e B gl Cpilly g e (e Jle il ) S A e

29

(7 ::-Lnﬂ\)
65> 5 Sdwls)y o C&s .

SEose SEN Jgm oSS Dual bty gaidin ) (S sl (e 7188 Lgman (3 Sl S e @Ml
'QSJJ}SJJASCSC&JJ.%*’&‘“—’JB‘

7&6@-

B398 (=93l -

= U oSs lE:

“a9 8 ugﬁJ = b ) il S o) yl”
(19 :sLuill)

Llasd 28 4 Jsu
“miie S S el B 09 Gife o s
9,13)S L ple ygl G &las -

o) -0 S e el IS (Alaly ) 8 5 ale Rile O juaa ASa (aeS Cuadd (5 )b 5 )8 QlalS SOl Raas &G jaa

103,8 e cuilass )9l wilglas -

03 (SR Gy (S s ali e o s I8l n (e 58 (Flas ) sl Cje (Aladl S SHse )l o e Dkl

11@J~3\> S)jb 03990 -

@b s U Sagyme walad Sjee . o Ula by 20U a3 S by B (any aa 5 ilas aluss
om GRS Sladad Ol (s e e i) 5 )

Address: 2-A, Shahrah Aiwan-e-Sanat-o-Tijarat, G.O.R.-l, Lahore, Pakistan Phone: 0325-0179777
Email: commonsexamination@gmail.com




1240 -

/\SCT\‘:S)A\w\@)})@-bséﬁewoj\jhudthj‘GJ\JMS‘Q} cd&adéﬁ)}cjdfc’aem\
e WS U e (S Glee s S 3¢S o mha (ka3 (ane oS Claglad a3l

Q. No. 4. Comment on the teachings of Islam
regarding co-existence in a multi-faith
society. (20)

ENGLISH ANSWER

1. Introduction
Islam recognizes religious diversity and provides a framework for peaceful coexistence among
different faith communities. It does not permit forced conversion and commands Muslims to act

with justice towards others. The Qur’an clearly states:

“There is no compulsion in religion.”
(Qur’an 2:256)

Islam therefore combines religious conviction with social tolerance, justice and peaceful
interaction.

2. Recognition of Religious Diversity
The Qur’an says:

“And if your Lord had willed, He could have made mankind one community.”
(Qur’an 11:118)

This indicates that human diversity exists within Allah's wisdom.
3. Respect for Other Religions

Islam recognizes earlier prophets and revelations. Muslims are required to believe in prophets
including Ibrahim, Musa and Isa (peace be upon them).

The Qur’an also prohibits Muslims from insulting the religious objects of others:

“And do not insult those they invoke besides Allah.”
(Qur’an 6:108)
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4. Justice Towards Non-Muslims

The Qur’an commands:

“Do not let the hatred of a people cause you to swerve from justice. Be just; that is nearer
to righteousness.”

(Qur’an 5:8)

Thus, disagreement in religion cannot justify injustice.

5. Charter of Madinah

The Charter of Madinah provided an early model of pluralistic political organization. Different
communities were brought into a political arrangement involving mutual security and
responsibilities.

6. Prophet Muhammad (PBUH) as a Model

The Prophet (PBUH) interacted with Jews, Christians and other communities through trade,
dialogue, treaties and political agreements. His approach emphasized peaceful relations when
there was no aggression.

7. Protection of Religious Places

The Qur’an refers to the protection of monasteries, churches, synagogues and mosques:

“If Allah did not repel some people by means of others, monasteries, churches, synagogues
and mosques... would have been demolished.”

(Qur’an 22:40)

8. Dialogue and Wisdom

The Qur’an instructs:

“Invite to the way of your Lord with wisdom and good instruction, and argue with them in
a way that is best.”

(Qur’an 16:125)

9. Contemporary Relevance

In modern multicultural states, these principles can promote:

religious freedom — equal citizenship — interfaith dialogue — social cooperation —
peaceful coexistence
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Pakistan can particularly benefit from these teachings by protecting minority communities and
preventing religiously motivated violence.

10. Conclusion
Islam does not demand uniformity of belief for peaceful social relations. It provides a framework
based on freedom of belief, justice, dignity, dialogue and mutual protection. A multi-faith

society can therefore coexist peacefully without requiring people to abandon their religious
identities.
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Q. No. 5. Islamophobia is a sign of
extremism. Give suggestions for its remedy.
(20)

ENGLISH ANSWER

1. Introduction

Islamophobia refers to irrational fear, prejudice, hostility or discrimination against Islam and
Muslims. It may manifest itself through hate speech, discriminatory policies, stereotyping,
attacks on Muslims and negative representation of Islam. Islamophobia itself can become a form
of extremism because it transforms a diverse religious community into a target of collective
suspicion. Islam, meanwhile, teaches moderation, justice and peaceful conduct.

2. Islamic Rejection of Extremism

The Qur’an describes Muslims as:

“A middle nation.”
(Qur’an 2:143)

The Prophet (PBUH) also warned against religious excess:

“Beware of extremism in religion.”

Thus, Islam rejects both violent extremism and unjust hatred against religious communities.

3. Major Causes of Islamophobia

Islamophobia may be intensified by:

terrorism being generalized to all Muslims — sensationalist media — political exploitation
— ignorance about Islam — social-media misinformation — geopolitical conflicts — lack of

interfaith interaction

4. Remedies

4.1 Promotion of Interfaith Dialogue

Muslim and non-Muslim communities should interact through seminars, cultural programmes,
educational exchanges and joint humanitarian projects.

Address: 2-A, Shahrah Aiwan-e-Sanat-o-Tijarat, G.O.R.-l, Lahore, Pakistan Phone: 0325-0179777
Email: commonsexamination@gmail.com




4.2 Responsible Media

Media should avoid presenting Muslims as a single homogeneous group associated with
terrorism. Responsible journalism can distinguish between Islam, Muslims and extremist
organizations.

4.3 Countering Extremism Through Islamic Education

Muslim youth should be taught authentic Islamic concepts of moderation, mercy, justice and
human dignity.

4.4 Digital Literacy

Educational institutions should teach young people how to identify misinformation, fabricated
content and online hate campaigns.

4.5 Legal Protection

States should take effective action against hate crimes, discrimination and violence based on
religion.

4.6 Diplomatic Engagement

Muslim states and scholars should engage international institutions, universities and media
organizations to present authentic Islamic perspectives through evidence and dialogue.

4.7 Integration and Civic Participation

Muslim minorities should actively participate in education, professional institutions and civic
life. Positive interaction can challenge stereotypes.

4.8 Addressing Political Exploitation

Political leaders should avoid using anti-Muslim sentiment to mobilize voters or justify
discriminatory policies.

5. Islamic Response to Hostility

The Qur’an states:

“Repel evil with that which is better.”
(Qur’an 41:34)

Therefore, the Islamic response should combine principled resistance to discrimination with
wisdom, patience and constructive engagement.
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6. Conclusion

Islamophobia and violent extremism can create a destructive cycle of fear and alienation. Its
remedy requires education, responsible media, interfaith dialogue, legal protection, digital
literacy and effective diplomacy. The strongest long-term response is to demonstrate the
Islamic values of justice, mercy and moderation through both words and conduct.
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Q. No. 6. Express the principles of
accountability of rulers according to the Holy
Qur'an and Sunnah. (20)

ENGLISH ANSWER

1. Introduction

Islam regards political authority as an amanah (trust) rather than a personal privilege. A ruler is
accountable to Allah and responsible for the welfare and rights of the people. The Qur’an says:

“Indeed, Allah commands you to render trusts to whom they are due and when you judge
between people, to judge with justice.”

(Qur’an 4:58)

2. Rulership as a Trust

A ruler must regard authority as a responsibility entrusted by Allah and the people.

The Prophet (PBUH) said:

“Each of you is a shepherd and each of you is responsible for his flock.”

3. Rule of Justice

The Qur’an commands:

“Stand firmly for justice.”
(Qur’an 4:135)

A ruler cannot discriminate on the basis of wealth, family, ethnicity or political affiliation.
4. Equality Before Law

Islam does not place rulers above justice. The Prophet (PBUH) rejected every attempt to use
social status or influence to alter justice.

5. Shura and Consultation
The Qur’an praises believers:

“And whose affair is determined by consultation among themselves.”
(Qur’an 42:38)
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A ruler should therefore consult knowledgeable people and representatives of society.
6. Accountability for Public Wealth
Public wealth is an amanah. The Qur’an warns:

“And do not consume one another's wealth unjustly.”
(Qur’an 2:188)

This establishes the principle of transparency and prevention of corruption.
7. Welfare of the People

The primary purpose of authority is public welfare. A ruler must protect life, property, honour,
security and basic rights.

8. Answerability Before Allah

The most important accountability is before Allah. A ruler may escape a worldly court but cannot
escape divine judgment.

9. Right to Advise and Correct

Islam encourages Amr bil Ma'ruf wa Nahi ‘anil Munkar. Rulers should be advised when they
depart from justice and public welfare.

10. Contemporary Application
These principles can be institutionalized through:

rule of law + independent judiciary + parliamentary oversight + public auditing +
transparency + anti-corruption institutions + freedom of information

11. Conclusion
Islamic governance makes rulers accountable to Allah, law and society. Justice, consultation,

protection of public wealth and welfare of citizens are therefore fundamental requirements of
legitimate authority.
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Q. No. 7. Explore the importance of Sufism to
spread out Islam. Is the amelioration of
current deviation possible through Sufism?
(20)

ENGLISH ANSWER

1. Introduction

Sufism or Tasawwuf represents the spiritual and ethical dimension of Islam, emphasizing
purification of the soul, remembrance of Allah, sincerity, humility, love and service to humanity.
Historically, Sufi scholars played an important role in spreading Islam in South Asia and other
regions. In the contemporary world, authentic Islamic spirituality can also contribute to
overcoming materialism, intolerance and moral decline.

2. Role of Sufism in the Spread of Islam
2.1 Spread Through Character

Many Sufis attracted people through their exemplary character, humility, honesty and
compassion. Their lives became practical demonstrations of Islamic morality.

2.2 Sufi Contribution in South Asia

Important personalities included:

Ali Hujwiri — Moinuddin Chishti — Baba Farid — Bahauddin Zakariya — Shah Jalal
Their Khangahs became centres of spiritual education, social interaction and charity.

2.3 Social Equality

Sufi institutions often welcomed people from different social backgrounds. This helped challenge
rigid social hierarchies.

2.4 Humanitarian Service

Food distribution, assistance to the poor and hospitality at Khangahs created positive social
relations and helped spread Islamic values.
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3. Sufism and Contemporary Moral Crisis

3.1 Countering Materialism

Sufism emphasizes contentment, simplicity and spiritual fulfillment rather than excessive
materialism.

3.2 Countering Extremism

Authentic spirituality promotes self-control, mercy and humility and can therefore provide an
alternative to hatred and violent extremism.

3.3 Promoting Tolerance

The emphasis on compassion and human dignity can strengthen inter-sectarian and interfaith
harmony.

3.4 Purification of the Self
The Qur’an states:

“He has succeeded who purifies it.”
(Qur’an 91:9)

Moral reform begins with reform of the individual soul.
4. Can Sufism Correct Contemporary Deviation?

Yes, if Sufism remains rooted in the Qur’an and Sunnah. It can address spiritual emptiness,
greed, intolerance, arrogance and moral corruption.

However, practices involving superstition, exploitation, personality cults or actions contrary to
Islamic principles cannot be justified merely by calling them Sufism.

5. A Balanced Model

Qur’an + Sunnah + purification of soul + ethical conduct + service to humanity =
constructive Tasawwuf

6. Conclusion

Sufism historically spread Islam through character, spirituality, scholarship, social equality
and service. Its emphasis on purification and moderation remains relevant in today's morally
fragmented world. Authentic Tasawwuf, when connected with Qur'an and Sunnah, can contribute
significantly to correcting contemporary moral and spiritual deviations.
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Q. No. 8(a). Treaty of Hudaybiyya as a Pact
of Peace. (10)

ENGLISH ANSWER

1. Introduction

The Treaty of Hudaybiyya (6 AH/628 CE) was a peace agreement between Prophet
Muhammad (PBUH) and the Quraysh of Makkah. Although some of its terms initially appeared
unfavorable to Muslims, it became a landmark example of peaceful diplomacy, patience and
strategic wisdom.

2. Background

The Prophet (PBUH) travelled towards Makkah with approximately 1,400 Companions to
perform Umrah. The Quraysh prevented their entry, leading to negotiations at Hudaybiyya.
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3. Major Terms
The treaty established:

a ten-year truce — Muslims would return that year — Umrah the following year — tribes
could join either side — peaceful relations between Muslims and Quraysh

4. Why It Was a Pact of Peace

The Prophet (PBUH) preferred negotiation over armed confrontation. He accepted difficult-
looking terms because the larger objective was to prevent bloodshed and establish a period of
peace.

5. Strategic Benefits

The peace period allowed Muslims and Quraysh to interact freely. This increased communication
and created an environment in which many people became familiar with Islamic teachings.

The Qur’an called the event:

“A clear victory.”
(Qur’an 48:1)

6. Contemporary Relevance

Hudaybiyya provides a model of:

dialogue — negotiation — compromise — confidence-building — sustainable peace

7. Conclusion

The Treaty of Hudaybiyya demonstrates that wise leadership sometimes requires short-term

compromise for long-term peace and stability. It remains an important model of Islamic
diplomacy and conflict resolution.
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Q. No. 8(b). Benefits acquired from Battle of
Khayber. (10)

ENGLISH ANSWER

1. Introduction

The Battle of Khayber (7 AH/628-629 CE) was fought between the Muslims of Madinah and
the fortified settlements of Khayber. The Muslim victory had important security, political and
economic consequences for the emerging Muslim state.

2. Elimination of a Security Threat

Khayber represented a significant strategic challenge to Madinah. The victory reduced the
possibility of hostile forces operating from the region.

3. Political Consolidation

The victory strengthened the political position of the Muslim state and increased its influence in
the region.

4. Economic Benefits

Khayber was agriculturally productive. After the victory, its inhabitants were allowed to continue
cultivating the land under an arrangement involving the sharing of agricultural produce. This
provided economic resources to the Muslim community.

5. Strengthening of Muslim Confidence

The victory strengthened the confidence and unity of the Muslims and demonstrated their
capacity to deal with fortified opposition.

6. Strategic Leadership

The campaign reflected the Prophet's (PBUH) ability to combine military strategy with practical
post-conflict arrangements.

7. Regional Stability

The reduction of military threats around Madinah created greater stability and allowed the
Muslim state to focus on wider diplomatic and social objectives.
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8. Conclusion
The Battle of Khayber produced security, political consolidation and economic stability. Its

importance lies not merely in military victory but in the way the Prophet (PBUH) converted
victory into a foundation for greater stability and development.
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